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Being the story of Communism, persecution for
missing school on Sabbath, professors who are sure Daniel
didn’t write his book, and divine providence

M

lems galore—particularly over refusy children go to church each
ing to go to school on Sabbath. And
Sabbath. On Monday morngraduate work as an Adventist had its
ings they head for Andrews
own challenges.
Academy and Andrews UniA student’s question returns me to
versity. On winter Fridays,
my seminary classroom. Having
when Sabbath comes as early as four
pointed out the correct translation of
o'clock in Berrien Springs, Michigan,
a Hebrew phrase, I glance around the
their school closes at noon. In the
room. Forty-plus students are wrestlseminary where I teach, would-be
ing with the nuances of a covenant
theologians and ministerial students
promise in Isaiah. I focus on one of
do their research and other studies in
my scholars who, to this point, hasn’t
a congenial atmosphere. I rejoice in
tapped his real potential. I wonder
their freedom to study and worship.
how he would have reacted to the
Occasionally, from my desk, while
watching them working industriously
*Jiri Moskala teaches at the Seventhon an assignment, unbidden memoday Adventist Theological Seminary
ries flood my mind. Once again, I’m
in Berrien Springs} Michigan. He is
in the communist country of my
president of ATS.
youth, facing persecution and prob-

Published by Digital Commons @ Andrews 13
University, 2004

1

Perspective Digest, Vol. 9 [2004], No. 3, Art. 6
professor—or should I say, “the prosecutor”—in my Czech school. Would
a touch of persecution have sent him
fleeing from the church, as I had
observed others do? I, too, faced persecution and choices.. . .
The Black Sheep
I was born in what is now called
the Czech Republic. In the early
1400s, Reformer and martyr John
Huss knew it as Bohemia; at my
birth, it was called Czechoslovakia.
The Czech Republic is hardly isolated; it shares borders with Germany, Poland, Hungary, Slovakia,
and Austria. Most Americans will
remember that H itlers Germany
invaded my country. Later, it was the
Soviet Unions turn; Warsaw Pact
armies crushed Alexander Dubcek’s
attempt to put a humane face on
Czech communism.
By Gods providence, I was born
into a Seventh-day Adventist family.
Two years before, my parents had
converted from Roman Catholicism
to Adventism. Their decision was not
made lightly; it took real dedication
to God and his holy Word. When I
started school at age 6, all children
had to attend six days a week. It was
very difficult (even dangerous) not to
go to school on Saturday. My parents
taught me that to obey God is more
important than to obey human
authorities. Not one Sabbath did I go
to school! Very often I was ridiculed,
laughed at, sometimes even punished

because of my weekly absences.
Often, because of my reputation as a
believer, children didn’t want to play
with me. I was, as Americans put it, a
“black sheep.” Weekly, school for me
was a psychological terror that peaked
on Fridays. From my childhood on, I
had to fight for my faith. It was a good
schooling in obedience to God and
his commandments. I was not
unique; not only in Czechoslovakia
but throughout Europe, thousands of
Adventist students had the same
experience as I. Most stayed faithful
to God even when brainwashed with
the theory of evolution—presented
not as a theory but as a fact. They
stayed faithful because they had met
God. Often, to the consternation of
the faculty, they were the best pupils
in the school! That’s the way it usually
is when youth realize they are a son or
daughter of the King. And not just
any king: the King of the Universe!
Teething Problems
In 1973, when I was 20,1 enrolled
in our Adventist theological seminary, which had been opened in
1968, only four years after what
Czechs, who had lived through a
num ber of communist winters,
called “Springtime in Prague.” However, “winter” came early: Late in
1973, the communist government
closed the Adventist seminary. What
was I to do? Our union executive
committee decided that I should
enroll at a Protestant state university.
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Sazava Theological Seminary

Consequently, I enrolled at the
Komenius Evangelical Theological
Faculty in Prague (in 1990 renamed
the Protestant Theological Faculty of
Charles University). Fellow church
members sought to prepare me:
“Watch out! Be careful! Be critical!”
It didn’t take long for me to determine that my previous schooling
had ill prepared me to determine
even what needed to be critiqued.
The very first of the brilliant lectures I heard supported the openness of the biblical canon. Had those
who handed down the Bible chosen
the right books from a rather broad
selection available? And what of the
other books: Should some of them
have been included in the canon?
The second lecture addressed the
inspiration of the Bible—or rather,
the non-inspiration of the Bible. The
Bible, I was subsequently told, is not

the Word of God, but you can find
the word of God only in the Bible!
The word can become the Word of
God. However, the scholar cannot
take the Bible seriously, because it
contains many contradictions and
historical errors; there is no unity in
the message, and, as the professor
claimed, in biblical times “they”
thought and spoke differently!
Daniel—The Revised Version
I was delighted when, at last, we
were to study the Book of Daniel.
From my early years, my father—a
great storyteller—had told me about
the prophecies of that book. I leaned
forward eagerly as Jan Heller, the
most highly respected professor of
the Old Testament in my country,
stepped to the podium. The Book of
Daniel, he said, was not written by the
prophet Daniel, but by an unknown

Published by Digital Commons @ Andrews15University, 2004

3

Perspective Digest, Vol. 9 [2004], No. 3, Art. 6
writer in the second century B.C.,
during the time of the Maccabean
wars—when Antiochus IV Epiphanes
reigned and oppressed Israel. Dr.
Heller supported his claims by several
convincing arguments: Historical
errors in the book (the further from
the Maccabean time, the more grievous the errors); use of the Aramaic
and Greek languages; teachings about
angels and resurrection; pseudonymity (“use of an alias, fictitious names,
assumed writers”) in the book; and
Nabonidus rather than Nebuchadnezzar went mad.
Then he told us that Daniel 9
does not speak about the Messiah,
Jesus Christ, but rather the antichrist: about Cyrus and Onias III,
and antichrist Antiochus IV. His lecture, which included the so-called
Maccabean Thesis, was well documented and impressive.
Heller’s lecture created turmoil in
my mind. Everything that I had
thought was fastened down now
seemed to be coming loose. Not only
were Heller’s arguments persuasive;
he himself was a kind, polite, sincere
Christian with a gracious attitude
toward believers who did not share
his views. Under Communism,
Czech Christians tended to support
one another, whatever their theology; they knew what it meant to
fight for their faith. The professor, I
came to believe, wanted to help us
students gain a better understanding
of the Bible. He wanted to help us

Jiri teaching at the Czech seminary

build a mature faith. He treated us as
graciously as if we were his sons and
daughters. What was I to do? The
problems of the Book of Daniel, as
he presented them, brought me to a
crisis of faith. I had no answers to his
arguments.
Unpalatable Options
I was 22 and eager to know the
truth. Who was right? My professor
or my church? Or was the correct
answer, no one? As I recall those days
of personal crisis, I am thankful to
God for Heller’s shock therapy. I have
found that we can grow in our faith
faster when we experience a crisis of
faith, and seek God earnestly with the
determination to accept truth whatever the cost. I realized that if my professor was right, I was in trouble with
church beliefs—especially those in-

16
https://digitalcommons.andrews.edu/pd/vol9/iss3/6

4

Moskala: My Pilgramage

The Holy Spirit prompted me to go to h im ...
with a request: Would he be my major professor and accept me
into a doctoral program? Now, you must realize that
no Adventist in my country had ever sought to enroll in doctoral
studies involving theology.

volving interpretation. Further, if
Heller was right, my father had been
wrong in presenting history written
after the events took place as facts
instead of “fairy tales.” Again, the
implications were transparent: Adventist explanations of the Book of
Daniel were not true. Consequently,
the heart of the Adventist message
would be broken, every prophetic
interpretation needing reinterpretation. Our mission as a prophetic
movement would be ended.

esty of our positions. I was to learn,
however, that presenting truth is not
that simple, for our philosophical
presuppositions—the glasses we put
on our spiritual eyes, that is, the way
we approach Scripture itself—must
be addressed. Often the real problem is not unbelief but the hermeneutics of those who claim to
believe in the biblical message.
Especially significant is history. But
how often I have heard, “What is
im portant is the message, not history!” Can we really have a true
message, without it being rooted in
history? Consider the resurrection
of Christ. Is it historical fact or only
beautiful belief? Jesus came in the
flesh, at an exactly appointed time.
He was resurrected in history, and
this fact is our only hope for eternal
life. Salvation history is real history.
After I received my M.Th. in
1979, I worked as a pastor for six
great years. But always the image and
arguments of my gracious Old Testam ent professor Jan Heller remained with me. I believe it was the
Holy Spirit that prompted me to go,
at last, to him with a request: Would

History Lessons
Thank the Lord, despite my confusion, I was not ready to roll up my
prayer rug and run up a white flag. I
would not go down without a fight.
And this meant that I must study for
myself, much more deeply than ever
before. If we had the truth, then
God would give me a good response
to Heller. Further, my study must
not be simply to confront him with
truth; but rather to confront his
heart with love and grace. I would
have to meet his arguments with his
weapons and in his language, so that
he might see the strength and hon-
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After some time, I presented my first chapter to the professor.
It was about the alleged historical inaccuracies in the Book of
Daniel. He listened carefully, gave me several difficult questions,
and after I read to him everything I had prepared, he paused. I
waited for his reaction and verdict.

of Daniel should be investigated
thoroughly once again (Til spare you
a detailed report of our long conversation). Heller’s answer included
both his scholarship and his grace:
“If I were in your shoes, I wouldn’t
do it because it is a waste of your
time. But you are young; try it, and
we’ll see. If you bring something
new and valuable, and if your arguments are solid, I will support you,
and you can attain your doctorate in
theology. If not, you will have to
choose another topic.”
I accepted his challenge.

he be willing to be my major professor and accept me into a doctoral
program? Now, you must realize that
no Adventist in my country had ever
sought to enroll in doctoral studies
involving theology. I had determined that if I should one day write
my dissertation, I’d be God’s witness
for truth. That meant to me that I
must choose a topic enriching not
only for our Adventist community
but especially for my many Protestant friends. Of course, Heller asked
what that would be. I asked him
whether I could write a dissertation
about the date and authorship of the
Book of Daniel and do exegesis of
the key passage of that book—the 70
weeks of Daniel 9:24-27.
We had a long and pleasant conversation. Heller explained that
there is a clear consensus among Old
Testament scholars about the
authorship of the Book of Daniel,
and that I could not bring anything
significantly new into the discussion. Undeterred by his answer,
which I expected, I told him that
new findings in this field of study
meant that authorship of the Book

Irrefutable Arguments
I worked hard. At that time, I was
a full-time pastor and a part-time
teacher at our seminary. I first collected all the arguments in favor of
the Maccabean Thesis, then analyzed
and evaluated them. Finally I divided
them into four categories or groups:
1. Historical Arguments— alleged historical inaccuracies (in 605
B.C., Nebuchadnezzar was not in
Jerusalem; Jeremiah 25:1 and Daniel
1:1 are in contradiction, according
to the Prayer of Nabonidus; it was
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first chapter to the professor. It was
about the alleged historical inaccuracies in the Book of Daniel. He listened carefully, and gave me several
difficult questions. After I read everything I had prepared, he paused. I
waited for his reaction and verdict.
“Jiri, you did a good job. I cannot
refute your arguments.” His words
were like a melody to my ears. He
continued: “But [I feared that word
very much] there are also other
arguments in favor of the Maccabean Thesis, especially linguistic
arguments [the usage of the term
kasdim; the Hebrew and Aramaic of
the Book of Daniel are late; Persian
words and Greek words in the book;
occurrence of two languages in
Daniel]. If you will convince me
against these, then I will support
you.” How happy and relieved I was.
I knew that God was working.
Several months later, I presented
the chapter about linguistics. I had
researched all questions about the
term kasdim, Hebrew and Persian,
Greek and Aramaic words in the
Book of Daniel, and Heller was satisfied. He encouraged me to study these
questions in depth and to write about
this issue. He was actively involved in
the writing of my dissertation and
advised me very insightfully.
Then followed the chapters about
the theological, literary, and exegetical arguments of the Maccabean
thesis. This analysis and evaluation
constituted the first big part of my

Jiri holds Daniel, born while his father
was finishing his dissertation on
Daniel.

Nabonidus rather than Nebuchadnezzar who was mad; Belshazzar as
the last king of Babylon; the nonhistoricity of Darius the Mede;
Daniel’s position in the Hebrew
canon; late literary evidence for the
use of Daniel).
2. Theological arguments (developed angelology; belief in the resurrection; avoidance of the name of
Yahweh; fasting and praying habits).
3. Literary arguments (apocalyptic usage of pseudonymity; late origin of the apocalyptic genre).
4. Exegetical arguments (provenience of the schema of four world
empires; sequence of the four world
empires; small horn as Antiochus IV
Epiphanes; chapter 11 and the Maccabean wars).
After some time, I presented my
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dissertation. Following came the
chapter about the unity of the Book
of Daniel. Heller told me that this
was the best part of my dissertation.
The third chapter examined arguments in favor of the Exilic Thesis
(or Persian Thesis, as I called it).
There are many positive arguments
for the sixth century B.C. authorship
of the Book of Daniel. For instance,
the high use of the Book of Daniel in
Qumran and some exegetical arguments, historical evidences, etc.
The last chapter of my dissertation dealt with the 70-week prophesy and dem onstrated that this
prophecy has to be viewed as a prediction about the Messiah, Jesus
Christ, and not about some persons
of the Maccabean period.
The Scholar’s Decision
Peter Pokorny, the best New Testament scholar in my country, was
the opponent of my dissertation. I
was eager to know what he thought
after he had read my thesis. Although he did not agree with my
final position, he supported my dissertation. He still thought it possible
that someone composed the book in
Maccabean times. He told me: “The
simple fact that you put together all
the arguments of the Maccabean
Thesis and that you analyzed and
evaluated them is very significant;
and it is sufficient to give you a
Th.D. for this job, but you have done
much more.” He added, “When we

work with a biblical text, we destroy,
but you build.”
I was excited. The best New Testament scholar in my country had
agreed that my thesis was solid,
though he did not agree entirely
with my views. Daniel 6:27 says that
God “rescued Daniel from the power
of the lions” (NIV). I know that it is
impossible to rescue Daniel from the
critic s den by arguing, but arguments are important. Of course, the
real change can be achieved only by
the Holy Spirit.
“An Extremely Valuable Addition”
To argue for Daniels authorship
of the Book of Daniel in the Protestant university of an atheistic state
and to show its Christocentric scope
was not easy. I earned my doctorate
for it in 1990. God gave me an overwhelming victory because Heller
changed his mind—a sign of a professor s greatness. My dissertation
and personal discussions helped him
to see this question from a different
perspective. Today he believes that
the Book of Daniel was not written
in the second century. However, he
would prefer fifth or fourth century
for that task and not sixth. Today, he
openly says that there are two views
on the authorship of the Book of
Daniel. One is the Maccabean Thesis, and the other a Persian (or Exilic) Thesis, which claims that the
prophet Daniel or someone from the
circle around him wrote this book
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(perhaps his pupil or scribe). With
the second view he always associates
my name.
In the forward of my dissertation, which was published in 1995,
he wrote: “Dr. Moskala’s work is an
extremely valuable addition to our
professional theological literature”
and “should not be overlooked by
anyone who desires to deal in depth
with the Book of Daniel.” In one of
his articles, he wrote about my dissertation: “I would like to state it in
this way: Jiri Moskala in his exceptional work proved that we do not
need to believe in the Maccabean

Thesis. He presented an alternative.
An exceptional alternative. It is so
valuable that anyone who wants to
study the Book of Daniel in the
future has to seriously and responsibly consider his thesis.”
To that I can say only, “Thank
you, Lord, for your beautiful, defensible message that you left us
through your prophet Daniel. And
also, Lord, that you did indeed, as
you promised, take hold of my right
hand and say to me, “‘Do not fear, I
will help y o u ” (Isa. 41:13, NIV).
To God alone be glory. Soli Deo
Gloria.
□

The Moskala family about the time Jiri finished his Th.D. degree. His wife, Eva,
holds Daniel: Jiri holds David. The two girls in back are Marcela and Andrea; Petra
is in front.
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